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INCARNATIONAL MISSION
Rev. Dr. Thomas Bentum

If you get Riley Chase’s articles from the Confessing Movement you probably read his piece on the Urbana Student
Missions Conference he sent out in January. The Urbana Conference was held over Christmas break in St. Louis,
Missouri. Riley’s article was excellent and as usual gives the big picture of what is going on. | would like to share
some thoughts as someone who attended Urbana 2009 and, like Riley, give my United Methodist perspective.

| was truly looking forward to this Urbana because this is the one | could go with all three of my children. All of them
are college students (and | do accept donations!). The first time | went to Urbana | went as a freshman in college
while | was attending the University of Southern, Maine in 1976. At that time it was held in Urbana, lllinois and |
joined 18,000 other participants to hear about what God is doing in the world and what my place might be. My
children and | joined a bit smaller crowd of about 16,000. | did attend other Urbana conferences since 1976, but |
went as a staff person working at the conference.

Since this was only my second one as a participant, | couldn’t help but make some comparisons between 1976 and
now. When | went as a United Methodist in 1976 | felt outside of my element. Growing up in the United Methodist
Church, all | heard is that missions is primarily about social justice. At Urbana missions was all about sharing the
gospel with unreached peoples. | remember visiting the resource booth the Board of Global Ministries had set up at
Urbana and they had no job openings for someone wanting to do evangelism. Fortunately Good News also had a
booth there for all of us confused United Methodists wondering if the church had any place for us. At Urbana 20009 |
felt more at home as someone who is Wesleyan in theology and a United Methodist.

There is still a tremendous need for cross-cultural missionaries in our world; the world is still our parish. There is still
a need for people to move from the culture they know to one that is near or even distant to share the good news of
Jesus Christ. We still need to call people to take up that challenge as a church and support them in their call. That
was important for me to hear because | can not recall the last time our church issued a call to our churches for cross-
cultural evangelists.

When | went to Urbana in 1976 it was probably about 90% white students that attended. It was all about wealthy
Americans using their resources to reach the world. At this Urbana only about half the students were racially white.
There is now a sense that around the world we are all in this together. We all need to find those open doors in our
world that God is calling us to enter wherever we are from. At Urbana | saw the diversity and partnership that our
church talks a lot about, but always seems to elude us.

The last thing that really struck me was the emphasis. Gone is the focus to hurry up and use our technology to get
the word out quickly. Now the focus is to slow down and build relationships. The use of technology to reach the
world over the last 33 years has not lived up to its billing from 1976. Happily we are back to Jesus’ original plan
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which is to build relationships with a few and grow from there. We are back to incarnational mission where we
identify with the people we are sent to and live out our faith in Christ.

It is this incarnational mission emphasis that really grabbed me. It exemplifies the living out of the Wesleyan balance
between social justice and proclamation. It not only grabbed me, but it is grabbing the attention of young adults who
desire to make a significant difference in the world for the sake of Christ. It involves a great deal of sacrifice and it
certainly raises the bar of what we are calling people to do. But | believe that this next generation is well aware of
the evil that is in the world and its destructive power. They know it can not be addressed without personal sacrifice.

My Urbana experience seems so far removed from the current way we do mission in our church. Maybe the spark
was lit in some United Methodist young adults to lead us all forward as they come back into their church. | pray that
they will be encouraged and not give up wherever they are today. We need their leadership.

Rev. Dr. Thomas W. Bentum is the Executive Coordinator of the Evangelical Renewal Fellowship (ERF). He is an Elder in
the New England Annual Conference, and pastor of Gray Memorial United Methodist Church, Caribou, ME.

UPPER ROOM LIVING PRAYER CENTER

At Conference each year a time is set aside to answer phones as a part of the Upper Room Living Prayer Center. This
year we will be answering the phone on Friday afternoon from 2:00 p.m. until 6:00 p.m.

WE NEED VOLUNTEERSI

How does this work? The Upper Room Living Prayer Center is a 24-hour, 7 day a week intercessory prayer ministry
staffed by Christian volunteers. A volunteer answers the phone, hears the prayer request, prays with the caller and
the request is forwarded to one of 300 Covenant Prayer Groups who will pray for the caller and his/her request for
30 days.

As a volunteer, you will be answering the phone, noting the prayer request, and praying with the caller. If you have
never done this, it is a powerful ministry. | will have sign-up forms at the ERF meeting on March 27 or you can
contact:

Robbin R. Grill
PO Box 8795
Penacook, NH 03303-8795
Telephone: (603) 796-2661
E-mail: robbin@rrgcpa.com
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THE TURNING TIDE OF UNITED METHODISM
Bill Bouknight

Over the past 15 years, we have witnessed the cresting and subsequent decline of the liberal tide in American
Methodism. Simultaneously, the influence of evangelicalism and orthodoxy has been steadily increasing within the
last decade.

As measured by membership and influence, the United Methodist Church has been in decline for the last 40 years. A
definite low point for the denomination was November 1993, when United Methodists participated in the infamous
“Re-Imagining Conference” in Minneapolis. Sophia, the goddess of wisdom, was worshipped, the doctrine of
Atonement was ridiculed, and lesbianism was glorified. At least one United Methodist helped plan that conference,
and it was an approved continuing education event for many staff members of United Methodist general boards and
agencies.

Most UM bishops made no public response to this heretical display. Only a handful of UM leaders such as Bishops
William Cannon, Earl Hunt, and Tom Stockton denounced certain teachings of that conference as being contrary to
United Methodist doctrines and ethical standards. Despite the silence of most UM leaders, the Re-Imagining
Conference had a sobering impact on the denomination—serving as a wake-up call within United Methodism.

The liberal tide in the UM Church, promoted by some bishops, general boards and agencies, and seminaries, began to
ebb. Liberalism’s high point may have come in 1996—the year when 15 UM bishops took a public stand at General
Conference in favor of liberalizing the denomination’s position on homosexuality. Since then, liberalism has been in
decline and the evangelical influence has increased. This trend was clearly evident at the General Conferences of
2000, 2004, and 2008. The apparent rejection in 2009 of most of the 32 constitutional amendments by the Annual
Conferences of the church just confirms the theory that a gradual course correction has been occurring within the
grassroots of a misdirected Methodism in North America.

The most contentious issue in the struggle between the liberal and evangelical elements of the UM Church is the
practice of homosexuality among members and clergy. On this issue and a range of others, United Methodism was
considered to be one of America’s most liberal denominations 25 years ago. That perception has changed. A 2009
survey of Protestant clergy on the issue of same-sex marriage illustrates how UM clergy differ from others. Whereas
67 percent of United Church of Christ clergy and 49 percent of Episcopal clergy favor same-sex marriage, only 25
percent of UM clergy do. Though human sexuality dominates the national debate in the UM Church, underneath that
issue is a more fundamental one—the authority of Scripture.

Jesus promised that he would build his church (Matthew 16:18) and one of the surest ways we know to be obedient
to God is to be faithful to the Holy Scripture. It was Jesus who prayed for the church, saying, “Sanctify them by the
truth; your word is truth” (John 17:17). God seems to be using at least six factors in the continuing process of
renewing and reforming United Methodism toward faithfulness to his Word.

1. Most evangelistically-minded churches grow, while others seldom do. Quite simply, too many of our United
Methodist congregations don’t know how to reach out. Though most liberal United Methodists are compassionate,
kind people, their churches seldom grow. One definite reason is theological. Most evangelical Christians feel a sense
of urgency about lost people. They really believe that people who are outside a relationship with Jesus Christ as
Savior and Lord are at risk of spending all eternity in a horrible place where God is totally absent. By way of contrast,
many liberal United Methodists are universalists—believing that all persons are going to heaven regardless of what
they believe or do. Such a belief makes evangelism irrelevant.

Recently | studied one particular annual conference in the Southeastern Jurisdiction. The ten local churches with the
highest worship attendance figures for the previous year were quite diverse in terms of location (some are inner-city,
others suburban) and in worship style (traditional, contemporary, and blended). But these ten churches have one
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thing in common—all of their senior ministers are evangelical/orthodox in theology. That same pattern probably
prevails in most other annual conferences. Jesus said that he came to earth “to seek and to save what was lost” (Luke
19:10). The Holy Spirit seems to bless those congregations that focus primary attention and resources on seeking,
serving, and saving lost people.

2. United Methodist renewal and reform groups are making a positive contribution. The “granddaddy” of UM reform
organizations is Good News, launched in 1966 by Charles Keysor’s article in the Christian Advocate. For 28 years, the
Rev. James V. Heidinger Il led Good News with prophetic courage and winsomeness. Now, the Rev. Rob Renfroe leads
this vital agency of renewal and reform. Other organizations like The Confessing Movement, The Institute on Religion
and Democracy, The Mission Society, Lifewatch, Transforming Congregations, and others have joined in the struggle.

3. High-quality biblical material has been introduced into the UM educational curriculum. The Disciple series and
Christian Believer program have anchored thousands of United Methodists to the Bible and to Wesleyan theology.
The Walk to Emmaus ministry and the small-group movement have merged solid biblical education with Christian
fellowship and shared prayer. Most revivals in the history of the church are triggered by a Spirit-led rediscovery of
Scripture. The current movement of the Spirit is no exception.

4. Even one seminary can make a difference. Approximately one out of six UM clergypersons is being trained at
Asbury Theological Seminary. Though Methodist in heritage and tradition, Asbury is not an official seminary of the
church. Because the 13 official UM seminaries are forced to compete with Asbury, the smart ones are actively trying
to recruit orthodox faculty and evangelical students.

5. Ph.D.s can contribute to the renewal of United Methodism. A Foundation for Theological Education (AFTE) has
sponsored over 100 bright students (usually orthodox in theology) who have completed their doctoral degrees. These
“John Wesley Fellows” are becoming faculty members and leaders of UM colleges and seminaries. United Methodist
seminary students are getting a far more orthodox and scripturally-centered education than they would have
received 30 years ago.

6. The amazing growth of United Methodism outside the United States, especially on the continent of Africa, will
transform the denomination. If current trends continue, it is estimated that within 15 years there may be more
United Methodists in Africa than in the United States. Most African United Methodists are evangelical and orthodox
and embrace a very high view of biblical authority. Thus it is not surprising that most African United Methodists
oppose liberal activism.

What will be the future of the UM Church? Currently, the denomination is locked in a battle over scriptural authority
(but debated in terms of sexuality). Many liberals are unhappy because they feel that their consciences are being
violated by the UM rules governing human sexuality. Some liberals hope that a “middle ground” can be found,
allowing each jurisdiction to fix its own standards governing sexuality. Traditionalist leaders are convinced that any
middle ground that compromises scriptural standards would be devastating. However this conflict is resolved, it will
not address the underlying disagreement over the interpretation and authority of Scripture.

The current stalemate is tragic because it robs the UM Church of vitality and distracts her from her mission. The UM
Church has the word “United” in its name, but there can be no real unity as long as such fundamental disagreement
persists about biblical authority and the essentials of Wesleyan theology. Martin Luther famously said, “Don’t trouble
me with questions about unity when the Word is compromised.”

At this time, the theological and spiritual pendulum is swinging in the evangelical and orthodox direction, but the
church is always tempted to sell out to cultural values and desert its “first love.”

The contemporary UM revival will continue only as long as its leaders and membership follow God'’s recipe for revival
as given in Il Chronicles 7:14: “If my people, who are called by my name, will humble themselves and pray and seek
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my face and turn from their wicked ways, then will | hear from heaven and will forgive their sin and will heal their
land.” The Holy Spirit will provide power for a renewed United Methodist Church if we will be faithful to Scripture
and will “contend for the faith once for all entrusted to the saints” (Jude 1:4).

Bill Bouknight served 41 years in full-time ordained ministry until his retirement in 2007. He served twice as a delegate
to United Methodism’s General Conference and currently serves on the Executive Committee of the United Methodist
Congress on Evangelism. He is a recipient of both the Harry Denman Evangelism Award and the Philip Award for
distinguished service in evangelism. Dr. Bouknight is the former chairman of The Confessing Movement within the
United Methodist Church and the author of several books, including If Disciples Grew Like Kudzu (Bristol House Ltd.).

Reprinted with permission of Good News Magazine, www.goodnewsmag.org.

FARTHER UP AND FARTHER IN
Joseph L. Beardsley

When Bishop Peter Weaver addressed the Waldoboro UM 150th Anniversary recently, he used a powerful image.
History, he said, is the 'Upstream’ part of our lives. 'Upstream' people and events are part of our ongoing formation.
These can give us much to remember and celebrate, while moving forward. This image has continued to grow on
me. The Bible sees tradition [Galatians 1:14] as something living and moving. It is deeply formative of our beliefs.
The 'streaming' of our times seems to leave little room for history. For this reason we do not look upstream. As
streams go, if we only look one-way, up- or down-, we lose our balance. Certainly the 'upstream' view is difficult to
attain.

U. Methodists are blessed with an 'upstream' that is often overlooked. Indeed it may be an indispensible resource
for the present and future. Wesleyan leadership was always invited to be upstream, as it were, despite the pressures
of the day. Wesley pointed believers to the earliest of the Saints: [as] 'the most authentic commentators on
Scripture...both nearest the fountain and eminently endued with that Spirit by whom 'all Scripture was given
[including] those who wrote before the Council of Nicaea, [but also] St. Chrysostom and Basil.'" More recent
scholarship would indicate a few others as well [E.g., Ephrem of Syria, Macarius the Egyptian, Gregory of Nyssa].

Wesley did recommend all kinds of guides. As a person of his times, Wesley inherited its errors and schisms, but
these were not allowed to obscure spiritual truth. In the cause of truth, the Wesleys needed to innovate. They were
ancient-moderns in continuity with tradition. They were able to transcend many formidable roadblocks and detours.
They saw barriers cutting Christians off from their precious heritage. Ways were found around these walls, restoring
needed spiritual nourishment. A way was opened through history, bridging a gap created by centuries of
misunderstanding.

The Wesley revival, it could be said, went farther than the Reformation; that is, it went farther Up-stream. Wisely he
points others to saints more 'upstream' than himself. This has given staying-power to Methodism, then and now. In
my own tentative moves upstream, | am encouraged by the Wesleys and their kindred. In these moves one can
come upon larger headwaters. This vast reservoir is where 'the Christian East' finally meets the 'West.' Inquirers
realize how much they have been cut off from their fellow-Christians in the East. Here we find a serendipity of
information AND formation. There is a distinctiveness to the Wesleys' message; decisively influenced by -- early
Eastern saints. Eastern Orthodoxy itself has remained remarkably 'upstream' in many ways. The 'faith that was once
for all entrusted to the saints' [Jude 3] has not been totally compromised, despite endless splitting and persecution.

My reading of Wesley points me upstream, towards more recovery of Eastern sources. To paraphrase C.S. Lewis, the
journey 'farther up and farther in' is never-ending. It is a blessing to be helped in navigating this way. On the
shoulders of many who have gone before us, we see Scripture and Tradition in new ways. Upon their shoulders, and
our own, many others can be uplifted.
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PRAYING LENT
Robbin R. Grill

Lent offers us all a very special opportunity to grow in our relationship with God and to deepen our commitment to a
way of life following Jesus. In this busy world we live in, Lent gives us an opportunity to reflect upon our patterns, to
pray more deeply, experience sorrow for what we’ve done or failed to do, and to be generous to those in need. The
forty days give us the opportunity to prepare for that most special day — the resurrection of our Lord Jesus.

It is my fervent hope that each of us will take the time during this Lenten season to give prayer a greater emphasis in
our lives.

Let us consider the history of the pretzel. Pretzels have an important meaning during Lent. Pretzels were made in
the fifth century as a Lenten food in Austria, Germany and Poland. People began to make them on Ash Wednesday,
the very first day of Lent. The word “pretzel” is a German word meaning “little arms.” The dough was shaped in such
a way to look like two arms crossed in prayer.

Pretzels were originally made to take the place of bread, since milk, eggs and fats were not used during Lent. On
certain days during Lent it was the custom to give pretzels to the townspeople who were poor.

Perhaps you would like to make some pretzels in your family:

Bread Pretzels

1 % cups water (85°)

1 tablespoon dry yeast

% teaspoon sugar

4% cups flour

1 2gg yolk

1 to 2 tablespoons water or mild
Coarse salt

Let yeast and sugar dissolve in water for one hour. Add flour to
yeast mixture and beat until smooth. Knead mixture for seven to
eight minutes. Place in a greased covered bowl and let the dough
rise until double in size. Divide the dough in half, then divide each
half into smaller pieces of equal size. Roll each piece in your hands to make pencil shapes twelve to fifteen inches
long. Shape each length of dough into pretzels (see picture). Place on a greased baking sheet. Brush with egg yolk
and water or milk mixture. Sprinkle with coarse salt. Bake at 325 degrees until lightly browned on top.

OR a very easy recipe using frozen bread dough:

Thaw a loaf of frozen bread dough. Let the dough rise according to directions on the package. Divide the dough in
half and place on a floured board. Cut each half into about eight pieces. Between your hands roll each strip into
about an eighteen inch rope. Shape into pretzels and place them on a greased cookie sheet. Brush the tops of the
pretzels with beaten egg yolk mixed with a tablespoon of water. Sprinkle with coarse salt. Bake at 350 degrees for
20 - 30 minutes.

Let us join together in prayer: Gracious God, we ask you to bless these pretzels which we are about to eat. Each time
we eat pretzels this season may we be reminded that Lent is a time for prayer. Help us to remember to pray each

day. We pray in Jesus’ name. Amen.

Robbin Grill is the coordinator of the Evangelical Renewal Fellowship (ERF) prayer ministry.
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REDISCOVERING JOHN WESLEY
James V. Heidinger I

In my retirement, there has been a welcome change of pace. In the midst of several major family projects, it has been
refreshing to have time to do a lot of reading. One of the big serendipities this fall has been working through Basic
United Methodist Beliefs: An Evangelical View with the Sunday school class that | teach at First United Methodist
Church in Lexington, Kentucky. First published by Good News in 1986, it is now published by Bristol House, Ltd.—the
original Good News fledgling publishing venture that we sold to a small group of supporters/board members in 1991.
Since then, it has become a strong and impressive for-profit organization in offering excellent ministry resources for
United Methodists and beyond.

Basic United Methodist Beliefs actually came from a series of articles on Wesleyan theological distinctives that began
in the March/April 1983 issue of Good News magazine. Our goal was to help clarify what United Methodists believe.
It was our hope that readers would rediscover John Wesley in a fresh and contemporary way. The magazine series
also coincided with the approaching bicentennial celebration of Methodism in America (1984), which we felt would
bring a resurgence of interest in Methodist theology.

Early this fall, | received the shipment of books for my class and was looking through the volume once again, seeing
familiar names of contributors | hadn’t thought about for some time—UM leaders and teachers including Bishop
Mack B. Stokes, Frank Baker, Dennis Kinlaw, Steve Harper, Riley Case, Frank Stanger, Robert Tuttle, Joel Green, Paul
Mickey, and others.

21st printing.

Then came the serendipity: as my eyes moved from the table of contents page to the copyright page, | was
astonished to see that the volume | was holding represented the 21st printing of the book! | was stunned and a bit
overwhelmed. This small volume, with 13 chapters summarizing our basic Wesleyan doctrinal beliefs, was in its 21st
printing and sported an attractive new cover design. After 23 years, it is obviously alive and well and still enjoying a
robust readership. Praise God!

As | was leafing through this new edition, | discovered something else | had forgotten. As an appendix, we had
included the full text of “The Junaluska Affirmation,” a sound and well-crafted statement of scriptural Christianity
adopted by the Good News Board of Directors in 1975. It was a response to the new doctrinal statement adopted by
the 1972 General Conference—one that challenged all members “to accept the challenge of responsible theological
reflection.”

In a day of theological confusion, the Junaluska Affirmation brought a refreshing clarity to the church’s theological
discussion. In 1980, Paul Mickey, who had chaired the Task Force that produced the Affirmation, wrote Essentials of
Wesleyan Theology, a rich, in-depth commentary on the Affirmation.

The mood of the era. As | looked at the first chapter of the book, Dennis Kinlaw’s “Let’s Rediscover Wesley for Our
Time,” | found myself reflecting on the mood of the United Methodist Church back in the late 1970s and early 1980s.
Kinlaw recalled a United Methodist pastor who had surprised him with the comment that “he could envision few
prospects more dismal to him than a return by the church to the theology of its founder.”

Such a sentiment may sound strange today. However, for many of us associated with Good News back then, we
longed for a rediscovery of Wesley’s scriptural Christianity and a return to the rich Wesleyan doctrinal distinctives.

The sad fact is that during those years, Wesley’s theology and evangelical passion were less than popular and often
negatively caricatured. Rather than hearing much about Wesleyan doctrine, United Methodists were subjected to
vacuous fad theologies that would come and go like seasonal colors, often accompanied by the admonition we must
remember we’re a church that embraces “theological pluralism.” This left many mainline observers concluding in
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those days that one could be a United Methodist and believe about anything you wanted to believe. It also left us
evangelicals deeply dissatisfied.

“It may well be that the current stagnant state of the church is not due to the fact that the old truths are no longer
relevant,” wrote Kinlaw. “In my own travels | have observed that the old truths are unknown.”

Could it be that the denomination that boasts of Wesley as its founder reared a generation uninstructed in what he
taught and believed? Sadly, during this era of turbulence and secularization, the rich and tested Wesleyan theologies
of William Cannon, Colin Williams, Philip Watson, Albert Outler, and others were neglected or put aside for newer
but less biblical—and certainly less Wesleyan—theologies.

Are we rediscovering Wesley? As | reflected on Kinlaw’s essay on rediscovering Wesley, | found myself thinking that
this might well be what we have been experiencing these past two decades in United Methodism. While | have
challenged my own assumption to guard against mere wishful thinking, | have to conclude that there is plausible
evidence to support the claim that we may be today, indeed, in the midst of a significant rediscovery of Wesley for
our time. Consider these few items.

First, the 1988 General Conference adopted a new theological statement in which the confusing, undefined, and
misleading phrase “theological pluralism” was purposefully omitted. The key phrase characterizing the new
statement was “the primacy of Scripture.” It clarified for the church that Scripture does indeed take precedence over
tradition, reason, and experience—helping clear up the misunderstanding of many about the oft-cited Wesleyan
Quadrilateral. With this change, we are more faithful to our Wesleyan heritage.

The 1988 statement also clarified for the denomination that we do indeed have recognized “doctrinal standards” —
an important action expounded helpfully by William J. Abraham in his important work Waking From Doctrinal
Amnesia.

A major chunk of Good News’ energy between 1972 and 1984 was invested in critiquing and working for change in
the theological statement that espoused “theological pluralism.” Good News published The Problem with Pluralism:
Recovering United Methodist Identity by Dr. Jerry L. Walls.

More than 13,000 petitions were sent to the 1984 General Conference, many generated by Good News. A significant
number sought to amend the Discipline’s problematic theological statement. The surprising result was that delegates
named a new theological task force to prepare a new theological statement for the church, which was approved at
the 1988 Conference.

At the 1988 General Conference, delegates approved a new hymnal for the church, which included scores of Charles
Wesley’s hymns not found in the 1964 hymnal. For two decades now, this treasure trove of Wesley’s hymns have
enriched our worship and helped deepen our understanding of our Wesleyan theological heritage.

Second, one can’t help but be impressed with the resurgence of books focused on all aspects of Wesley’s theology.
Credit needs to be given where due. A Foundation for Theological Education (AFTE), launched back in 1976 by Ed
Robb, Albert Outler, and others, has had a major impact on the current renewal of interest in Wesley studies, with
more than 120 scholars having become John Wesley Fellows.

One thinks of Kenneth Collins’ The Theology of John Wesley and The Scripture Way of Salvation, Bishop Scott Jones’
United Methodist Doctrine and John Wesley’s Conception and Use of Scripture, Thomas C. Oden’s John Wesley’s
Scriptural Christianity and his invaluable Doctrinal Standards in the Wesleyan Tradition, a 2008 revision of his 1988
work by the same title. One might add Randy Maddox’s Responsible Grace: John Wesley’s Practical Theology and
Henry H. (Hal) Knight’s The Presence of God in the Christian Life: John Wesley and the Means of Grace. Additional
works by Steve Harper, Geoffrey Wainright, Robert Tuttle, Ted Campbell, Richard Heitzenrater, and others would be
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a part of this rediscovery of Wesley. Several years ago, Bristol published The Albert Outler Library, an impressive
nine-volume work of the papers and works of the late Albert C. Outler, one of United Methodism’s most eminent
Wesleyan scholars. The series includes Albert C. Outler: The Gifted Dilettante, a delightful biography by Bob Parrott,
who also served as general editor of the Outler Library project.

In reflecting on this resurgence, | would also include the important three-volume work by my friend Kenneth
Kinghorn, long time professor at Asbury Theological Seminary, on The Standard Sermons in Modern English
(Abingdon Press). The goal of the work was to render John Wesley’s eighteenth-century language into a form more
suitable and understandable for today’s reader, but with no dumbing down. Ken told me recently that his more
contemporary translation is helping Wesley’s sermons get translated into Japanese, Swedish, and Russian and most
certainly will be helpful as the complete works of Wesley are currently being translated into Korean.

Two other works | must mention. The first is Riley Case’s Evangelical & Methodist: A Popular History (Abingdon,
2004). This superb volume is by a former district superintendent in the North Indiana Conference who has been a
long-time Good News board member and part-time writer for The Confessing Movement. He documents evangelical
renewal within Methodism as the church evolved into two strands—one of established respectability in a more
liberal theological tradition and the other strand being more populist, orthodox, and evangelical. The other work is
Faye Short and Kathryn Kiser’s Reclaiming the Wesleyan Social Witness: Offering Christ (Providence House Publishers,
2008). As a project of Good News’ Renew Network, this volume gave the church an important work with a balanced
focus on vital personal faith and the resulting necessary expression that Wesley called “faith working by love.”

Third and last, it is highly significant that the 2008 General Conference launched a major quadrennial thrust for the
denomination urging us all—churches and program boards and agencies—to focus on “Living the Wesleyan Way.”
Our bishops are challenging us to give serious thought again about what it means to believe and live as Wesley did
when God used him and his brother so mightily. The United Methodist Publishing House has done its part in giving
the church The Wesley Study Bible, a modestly-priced and impressive resource worth getting and using until you
wear it out. Well, what shall we say to all this? Might the United Methodist Church be in the process of rediscovering
Wesley? It just could be that we are. Many have been praying earnestly for years for that to happen. Perhaps we are
seeing answers to those prayers. There is certainly an openness to our Wesleyan/EUB evangelical heritage that we
have not seen in more than a generation.

In the last chapter of Basic United Methodist Beliefs, Robert E. Coleman writes on “How Revival Comes.” Coleman is
an author, evangelism professor, and former director of the Billy Graham Institute in Wheaton who has translations
of his books published in 82 languages. He reminds us that “Methodism at heart is a revival movement. When the
Spirit of revival does not pervade the church, the body may survive as an institution but it is lifeless.” The basic
concept behind revival, says Coleman, is “the return of something to its true nature and purpose.”

Wesley’s question to his followers remains timely for us today: “What can be done in order to revive the work of God
where it is decayed?” It may well be that rediscovering Wesley will help us better understand just what the “work of
God” is that we should be about, and remind us as well that it must be done with a continued fresh anointing of the
Holy Spirit. Friends, Wesleyan revitalization and doctrinal renewal are concerns that have been right at the heart of
Good News’ ministry from the very beginning. As | watch the strong and able new leadership, | know the ministry
remains true.

In numerous ways, Good News continues to make a very significant contribution to renewal in the United Methodist
Church. In these days of profound moral and spiritual challenge, | remain grateful for your faithful support of Good
News. Our nation and world need a vital, dynamic Wesleyan witness.

James V. Heidinger Il is president and publisher emeritus of Good News. He retired in July 2009.

Reprinted with permission of Good News Magazine, www.goodnewsmag.orgq.
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